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The Notes on the Zohar

In 1851—at the age of rwenty-eight—Benamozegh playved a part in a pub-
lishing operation of considerable importance. In collaboration with Shelomo
Leont and Yizhag Millul, he produced an edition of the Zohar, based on
the earlier C:mstantinnp]r tulltmn, but 'Ln'..'n]'-.rinp: gM EnOTmous amount of
revision and correction.’

This “Livorno™ Zohar was divided into five volumes, following the five
volumes of the Torah; iv was printed very clearly and crisply ("on paper
as white as snow,” according to the frontispiece), and was typographically
elegant. Reprinted a number of times, its success was probably partly due 1o
the critical apparatus, much of which was contributed by Benamozegh.

In fact, the young rabbi worked on the biblical references quored in
the Zohar—printed aloneside the wexr—and, moreover, on cataloging all the
PI.HEES- I tl.'.lt T-H.I.I'I'II.IIJ and :".-'jld'!'fﬂj'l ".I.'I'I.I'_']'I'_' SI.'I.II'FIil:II'I BHT I':Illl.:l.l.'flkli.. [l'.lt' FIFE'EI.II.'I.'lI'_'L:I
author of the Zohar, appeared. He then linked these passages themarically
with reminiscent passages in the Zohar and rhese quotations too were placed
aloneside the ex

This major work was based on the book Ben Yolai by the Hungar-
ian rabbi Moshe Kunitzer,” but Benamozegh orpanized and incorporated it
“drawing on the treasury of his knowledge of rabbinic sources™

It is therefore not surprising thar among Benamozegh's various projecred
Bur unrealized works, a book on the correspondence berween rabbinic texts
and the Zohar recurred with increasing frequency on the wish lise. He had,
I’IETI:E HIJ. hﬂl'_:l H Cﬂn!-ili]tr-'{hlt'. '-u"I:'IllJlTI.-I: l:'l': {{H[H ar l'l.lh I.IjHFI:'IHH] sINcCe h]‘S "|-'I::ll|.I:|.'lI
and it had already taken up a fair amount of his energy.® The work that
had already been done was in any case a substantial scholady concrilbution,
oot o be surpassed or superseded for a century, untl Beoven Margalioth
produced his Nitzotzei ha-Zohar {Sparks of the Zohar),

The appendix to the Livorno Zohar contained two interesting new
elements: a list of abbreviations found in the text and a compilation of
maftehot (keys)—a sort of thematic index. The reader was thus able w
orentate himsell among the large number of technical terms and be sure
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of inding the location of a given subject, such as “creation,” “the tables of
the Law," and so forth. Each subject was accompanied by a brief description
of the foharic statements concerning it

Tl:lt‘ -ﬂ.}”}‘flldi.ﬂ:l‘.'ﬁ Shl'_'l“' tl:'l.ilt r.]"lt' I.'H.H.:lll'. wis i.[ltl'_'[IIJI:IJ Fl:J]' d I'l."EIljl'_'f:-]"IIp
that might, on the one hand, need help in studying it, and on the other,
expect to see a logical restructuring of the contents. Reading the Zohar was
no longer necessarily only for specialists, where a veacher’s puidance was
indispensable; all that was required was a good linguistic prazgp and enough
familarity with rabbinie eexes, after which an individual could undertake
private i-tud}.r of the monument of Jewish esotericism.

The thematic index met a similar need. The Israeli literary critic
Gershon Shaked has commented® that works such as Hayyim N. Bialik's
Midrash anthology, Hayyim Schirmann antholopy of Tralian Jewish poetry,
and Yeshavahu Tishbys Zohor translation and anthology (all works that
apl'ramd Ferween the nineteen-thirries and Gfties)® restructured traditional
material for consumprion by a largely secular readership. By collecting
midsashim or passages from the Zohar themarically—for instance, the relation-
ship between God and man; exile and the land of [srael; the family; daily
lIE-E'i I:tC.—tI'I.E' Hthl'.ll:'ITE l:'l-i'. tl'l.l:";il‘.' mHjﬂT “'-I.!l!']{!r- I:KTTHFE]]-EIIEI] tl'l.t F\H.E“S—H.HI‘.'S- 'F]'I::ll'l'l
their context and from the continuity required by traditional study. As we
have seen, this fitted in with the new sryle of biblical commentary, which
detached irself—even wpographically—Irom the text, and was structered
-ill'li.HJI.'IIJ “]ntﬂIIIJLH:tIEJTI.S” il]'l.liJ. tl:'l.ﬂ‘l[‘lﬂr.i.li:iﬂll‘r' HD!.IIJI.“:";] Es3HYE,

In 18532 it was of course still inconceivable for an edition of the Zohar
to be aimed at a reademship that was not immersed in traditional culture;
ver this is where Benamozegh'’s initiative was leading.

This provides a new explanation for the Livormo rabbi’s intripeing
starement that Progress consisted of pradvally disseminating Babbalistic
]-:n:m'lmlgr. and Hhamlnning the esoteric aspect that made it the strict preserve
of the initiated. The universalist theological motivation revealed in Israel
amd Humanity accorded with this position, which is even more meaningful
when applied to this area: indeed, a spirit of research was imposing ieself, not
without ditfculty, and for the dme being within a theoretically traditional
miliew, in one of the innermaost recesses of judaism_



